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FRANCIS FUKUYAMA’S UNIVERSAL HISTORY

Introduction. Francis Fukuyama in his famous book “The End of History and the Last Man” assumes that hu-
man history should be considered as the battle of ideologies that reaches its goal in the universalization of Western
liberal democracy. Author’s ideas have gained many supporters. At the same time, they were subjected to severe
criticism that reflected the important trends of political life and ideological preferences. Leaving aside the criticism
based on geopolitical and civilizational confrontation and confusion which confronts Fukuyama’s theory, it should
be stated that anthropological aspect of Fukuyama’s theory has vastly evaded philosophical comprehension. Pur-
pose. This article attempts to test Fukuyama’s theory through the lens of philosophical anthropology and analyze
human desire for recognition in the context of Fukuyama’s World History. Methodology. The analysis is focused on
human desire for recognition as a significant dimension of human nature. The author has used hermeneutical meth-
odology and anthropological integrative approach. Theoretical basis and results. Fukuyama is not satisfied by
merely economic interpretation of history emphasizing that human is not simply an economic animal. Economic
development fails to explain why people advocate the principles of liberal democracy. The author goes back to He-
gel’s non-materialistic view of history based on the struggle for recognition. According to Fukuyama, this deeply
rooted human desire for recognition is the great motor of history and cause of tyranny, conflicts, and wars. But at the
same time, it also acts as a psychological foundation of many virtues — the spirit of citizenship, courage, and justice.
Throughout history, this desire for recognition was not satisfied. Only modern liberal democracy provides universal
recognition of all humans ensuring and protecting their rights. Originality. Fukuyama’s concept is important and
interesting because it draws attention to the sphere of human values, which essentially influences the basis of per-
sonality structure. Unlike traditional liberalism, which focuses on materialism and justice, Fukuyama considers the
struggle for recognition, the spiritual search for human dignity and equality (or superiority) the major component of
social transformation. Human acts as a central point of political, cultural, economical space: he/she is the creator and
the creation. Conclusions. Over time, the concept of Fukuyama has undergone significant changes. Modern civiliza-
tion has been facing with an acute problem of growing inequality, serious financial crisis, political havoc and mili-
tary conflicts, migrants and refugees problem. But so far the idea of liberal democracy has no real competitors.
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Fukuyama’s book reveals a very interesting

Intr ion R
troductio aspect of civilization theory. The author talks

Yoshihiro Francis Fukuyama, the famous
American philosopher, political scientist, and
political economist in his book “The End of His-
tory and the Last Man” used modernization the-
ory in explaining the grandiose events during the
late 20th century period. He brought existing
theories and ideas into line with global trends.
Fukuyama’s theory was designed during the de-
struction of the authoritarian regimes and the
establishment of democracy. At that time, a tri-
umph of the market economy and global mod-
ernization seemed inevitable. The relevance of
the “end of history” concept thus consists in cre-
ating a new political and philosophical paradigm
in the context of the modernization approach.

about the ups and downs of such ideologies as
absolutism, fascism and communism. He as-
sumes that human history should be considered
as the battle of ideologies that reaches its goal in
the universalization of Western liberal democra-
cy. Fukuyama argues that although the goal has
not been reached in the material world, the idea
of the Western liberalism is becoming dominant.

Author’s ideas have gained many supporters.
At the same time, they were subjected to severe
criticism that reflected the important trends of
political life and ideological preferences. S.
Huntington characterized it as a harmonious
world paradigm based on the premise that the
end of the “cold war” brought an end to a large-
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scale geopolitical conflict. However, as he stat-
ed: “The one harmonious world paradigm is
clearly far too divorced from reality to be a use-
ful guide to the post-Cold War world” [11, p.
32]. Some researchers have argued that Fuku-
yama’s theory is the personification of the West-
ern ideas, the rationale for the Western expan-
sion, apologia for the rights of the “golden bil-
lion”, the confrontation between the Atlanticist
world and Eurasia [1; 2]. However, these con-
cepts, when empirically tested, does not seem to
offer much explanation. There is also a trend to
interpret Fukuyama’s concept within the broader
philosophical discourse [3; 12].

Leaving aside the criticism based on geopo-
litical and civilizational confrontation and con-
fusion, which confronts Fukuyama’s theory, |
am inclined to agree with Chan-young Yang,
who states: «The overwhelming majority (not
all) of the misconceptions about Fukuyama are
products of inadequate communication rather
than misinterpretation. Many commentators tend
to read Fukuyama selectively, skipping the sec-
tions where he artfully addresses the raised and
potential objections» [15].

Having experienced phenomenal success, the
theory of Fukuyama faced with challenges.
Thus, soon after the Soviet Union collapse, vari-
ous conflicts have broken out with the renewed
vigor, and Fukuyama’s concept was declared to
be obsolete. The scientist continued to defend
his position, but his views have undergone sig-
nificant changes. Initially Fukuyama tried to
explain the challenges of time in terms of desire
for recognition, economy, and science. Later
thinker had to explain the problems of societies
in transition, growing flames of ethnic and reli-
gious conflicts, withdrawal from democracy in
terms of culture. He interpreted culture as the
basis for identity of society and the necessary
condition for effective economic development
and liberal democracy. At the beginning of the
21st century he reviewed his position and be-
came an active supporter of a strong state [9]. In
general, Fukuyama rejects the idea of accelerat-
ing the process of democracy dissemination and
puts new emphasis on the explanation of histori-
cal development. He proposes new estimates
and projections. Analyzing the mass protests
swept across the world in recent years — from
Brazil to Egypt and Turkey — scientist focuses

on the revolutions of the new global middle
class: “Everywhere it has emerged, a modern
middle class causes political ferment, but only
rarely has it been able, on its own, to bring about
lasting political change” [10]. However, despite
all the difficulties, the movement of the middle
class dissatisfied with its social alienation is
gaining strength, that is why “no politician in the
U.S. or Europe should look down complacently
on the events unfolding in the streets of Istanbul
and S@o Paulo. It would be a grave mistake to
think, “It can’t happen here” [10].

Sometimes the concept of Fukuyama is in-
terpreted as follows: nothing important is going
to happen in the human history. However, the
thinker does not mean that nothing will happen
in the future. He rather stresses that liberal de-
mocracy as the system has no serious competi-
tors today (after the collapse of communism and
fascism). Fukuyama is wrongly interpreted as
apologist for American triumphalism as the only
one possible glorious end of human history.
Though, for Fukuyama, not USA but the Euro-
pean Union has become the most realistic em-
bodiment of his ideas [14].

Anthropological aspect of Fukuyama’s theo-
ry has vastly evaded philosophical comprehen-
sion. However, the problem of human nature is a
key factor in understanding the dynamics of
civilizational process and, thus, in defining the
horizons of human future [5]. Carefully analyz-
ing underlying motivations of the human
soul/psyche, Fukuyama leaves room for multi-
faceted human development and, respectively,
for the world’s future project.

Purpose

This article attempts to test Fukuyama’s the-
ory through the lens of the contradictory human
nature and analyze human desire for recognition
in the context of Fukuyama’s World History.

Methodology

In the context of the research | do not appeal
to philosophical anthropology as a particular
approach/paradigm represented by M. Scheler,
H. Plessner, A. Gehlen. Instead, philosophical
anthropology is understood as a “discipline
within philosophy that seeks to unify the several
empirical investigations of human nature in an
effort to understand individuals as both creatures
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of their environment and creators of their own
values” [13].

The analysis is focused on human desire for
recognition as a significant dimension of human
nature.

Theoretical basis and results

According to the researcher, liberal democ-
racy may constitute the “end point of mankind’s
ideological evolution” and the “final form of
human government”, that is, the so-called end of
history. As Fukuyama states, his views are criti-
cized because of misunderstanding of the notion
“history” used by the author. Critics understand
history as a sequence of events, while Fukuyama
defines it as “a single, coherent, evolutionary
process, when taking into account the experience
of all peoples in all times” [8, p. xii]. For the
further exploration of history with its beginning
and end, Fukuyama uses Hegel’s concept of “the
end of history” along with its later interpretation
given by Russian-born French philosopher A.
Kojeve. For Hegel, the French Revolution was
an event that marked the triumph of the liberal
and democratic system. While actually existing
society has not yet reached this state, the idea of
universal human rights to liberty and govern-
ment with the consent of the governed have been
implemented in the form of ideology. According
to A. Kojéve, dissemination of liberal ideas will
significantly contribute to resolving religious,
ethnic and political conflicts inherent in previous
history, and economic activity will be the main
area of human rivalry.

Following Hegel, Fukuyama examines ideas
as the driving force of history. Hegel interprets
these ideas as ideologies that include political
doctrine along with religious, cultural, and moral
values of society. Ideologies, without affecting
the material world directly, nevertheless have a
significant impact on global development. Ac-
cording to Hegel, the ideology is the basic factor
that guides the movement of the world in the
long run. Thus, for a deep awareness of all that
is happening in the world it is necessary to take
into account the history of ideologies. Contem-
porary economic policy, which interprets the
world only in terms of needs, desires and purely
rational actions, can not fully interpret life
choices per se. For example, to explain the suc-
cess of Asian Tigers from the perspective of the

viability of the free market without taking into
account the social aspects of the work ethic,
thrift and other moral qualities is to ignore the
role of ideology in all modern world events. Fu-
kuyama emphasizes the importance of this ar-
gument, because it means that economic liberal-
ism does not generate a liberal policy on its own,
or vice versa, but both of these components are
the result of the previous development of con-
sciousness.

Fukuyama makes two parallel attempts to de-
fine a universal history. The first is to find mod-
ern science’s regulators that explain the direc-
tion and logic of history. He believes that mod-
ern science is the only one important social ac-
tivity, which has a significant impact on all soci-
eties. The logic of modern science promotes
universal evolution in the direction of capital-
ism, since the experience of the Soviet Union,
China and other socialist countries indicates that
over recent decades centrally planned economy
(although it was sufficient to achieve the level of
industrialization in the middle of the 20th centu-
ry) has been becoming inadequate for the devel-
opment of the complex post-industrial economic
system, in which information and technical in-
novations play a significant role.

However, Fukuyama is not satisfied by mere-
ly economic interpretation of history emphasiz-
ing that human is not simply an economic ani-
mal. Economic development fails to explain why
people advocate the principles of liberal democ-
racy. That is why the thinker offers the parallel
option for defining history that considers human
as a whole. The author goes back to Hegel’s
non-materialistic view of history based on the
struggle for recognition: “Man differs funda-
mentally from the animals, however, because in
addition he desires the desire of other men, that
is, he wants to be “recognized”. In particular, he
wants to be recognized as a human being, that is,
as a being with a certain worth or dignity. This
worth in the first instance is related to his will-
ingness to risk his life in a struggle over pure
prestige. For only man is able to overcome his
most basic animal instincts — chief among them
his instinct for self-preservation — for the sake of
higher, abstract principles and goals” [8, p. xvi].
People come into the fight, and the fear of death
submits the weaker (in terms of fear) to the
stronger. That is the way the relationship “mas-
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ter — slave” is emerged. The stakes in this
bloody game are not food, shelter or safety, but
prestige in its purest form. Following Hegel, the
author sees a glimmer of human freedom in this
battle determined by non-biological needs.

According to Hegel, the contradiction “dom-
ination — subordination” has been overcome as a
result of the French Revolution (Fukuyama adds
the American Revolution): this contradiction
was “replaced” by universal and mutual human
recognition. State recognizes human dignity by
granting him/her rights. Fukuyama emphasizes
that Hegelian interpretation of liberal democracy
and its Anglo-Saxon interpretation vary signifi-
cantly. In Anglo-Saxon liberalism the quest for
recognition should be subordinated to the en-
lightened self-interest.

The desire for recognition — thymos — is in-
herent (or should be inherent) in human nature.
Thymos is the Platonic conception introduced in
“The Republic”. It can be understood as longing
for recognition and need for approval, that is, the
respect of human dignity. Thymos is one of
three parts of the human soul; the other two are
the reasoning and desiring parts. This desire for
recognition Fukuyama considers as the great
motor of history and cause of tyranny, conflicts,
and wars. But at the same time, it also acts as a
psychological foundation of many virtues — the
spirit of citizenship, courage, and justice. Con-
formism with his/her own conscience is regard-
ed as the opposition to the recognition: it mani-
fests narrowly selfish desires to obtain every
material gain and has little to do with the recog-
nition.

Economic human (with prevailing desiring
part of the soul) demonstrates conformism, since
his/her desire replaces the striving for recogni-
tion. Recognition seekers fight for their dignity
as well as for their fellow citizens. Economic
man, the consumer is guided primarily by de-
sires and reason, calculation and personal gain,
while recognition seekers are deeply motivated
to rise up and fight back in order to demand
recognition for their value, the value of their
group or class. From this perspective, racism,
nationalism, feminism and the like can be ex-
plained.

But not all people want to be evaluated as
equal to others: they seek to be recognized as
superior to others. Such inflated self-esteem is

megalothymia. Megalothymia displays itself as
tyranny, nationalism, imperialism, etc. Its oppo-
site is isothymia, the desire to be recognized as
equal to each other. “Megalothymia and isothy-
mia together constitute the two manifestations of
the desire for recognition around which the his-
torical transition to modernity can be under-
stood” [8, p.182].

Throughout almost all of the human history,
the desire for recognition was not satisfied. The
slaves did not win recognition of their own
worth, their humanity. But the masters were not
satisfied too, as the slaves were not the “right
esteemers” because their humanity was not
complete. The masters have sought recognition
by the other masters, and this search was linked
to the struggle that resulted in turning weaker
into a slave. The lack of recognition by the mas-
ters motivated the slaves to change the world
around them. In the work process, the slaves
learned to transform nature, use the tools for the
production of consumer goods, produce more
advanced tools, thus, they invented new tech-
nologies. Respectively, science and technology
and at the same time the idea of freedom are the
inventions of the slaves who were dissatisfied
with the contradiction between the idea of free-
dom and its implementation. Thus, the historical
progress has been made by the slaves.

Modern liberal democracy provides universal
recognition of all humans ensuring and protect-
ing their rights. Any child born in the liberal
states is entitled to certain rights that are recog-
nized by the other people and the state. People’s
self-government abolishes the distinction be-
tween the masters and the slaves: everyone is
assigned to at least a small dominant role. Dom-
ination takes the form of democratic laws dis-
semination. These laws are certain universal
rules under which any human is his/her own
master. Thus, the recognition becomes mutual:
the state guarantees the rights of the citizens, and
the citizens agree to abide by its laws. The only
limitation on these rights is the situation when
they occur to be self-contradictory, “when the
exercise of one right interferes with the exercise
of another” [8, p.203].

Under liberal democracy — the best govern-
ance option characterized by the disappearance
of the fundamental contradictions — mutual re-
spect and recognition will be realized in the
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form of universal rights; unequal recognition of
the masters and the slaves will be replaced by
universal and mutual recognition; all citizens
will recognize each other’s human dignity. In
the future, levels of military conflicts will be-
come less and less intense, though the probabil-
ity that small conflicts will escalate remains. Of
course, not all social problems will be solved;
the tension between liberty and equality will
exist: there are no such things as absolute free-
dom or absolute equality. However, according to
Fukuyama, it is liberal democracy that is the best
option of social political development. Humani-
ty moves toward liberal democracy that will re-
place the irrational desire to be recognized as
superior by the rational desire to be recognized
as equal among equals.

Originality

Fukuyama’s concept is not limited to eco-
nomic explanation of liberal triumphalism. It is
important and interesting because it draws atten-
tion to the sphere of human values that essential-
ly influences the basis of personality structure.
Unlike traditional liberalism, which focuses on
materialism and justice, Fukuyama considers the
struggle for recognition, the spiritual search for
human dignity and equality (or superiority) the
major component of social transformation. Hu-
man acts as a central point of political, cultural,
economical space: he/she is the creator and the
creation. An American researcher considers lib-
eral democracy to be not just the last, but also
the best regime aimed at achieving the highest
good. Fukuyama was often accused of excessive
optimism, anticipation of the euphoria that en-
genders the illusion of harmony. However, the
author of the “End of History” is fully aware of
the challenges the future society and its citizen —
the “last man” — will face: “The passion for
equal recognition — isothymia — does not neces-
sarily diminish with the achievement of greater
de facto equality and material abundance, but
may actually be stimulated by it” [8, p. 295]. On
the other hand, the desire to be superior to others
is manifested in all aspects of human life:
“Thymos is the side of man that deliberately
seeks out struggle and sacrifice, that tries to
prove that the self is something better and higher
than a fearful, needy, instinctual, physically de-
termined animal. Not all men feel this pull but

for those who do, thymos cannot be satisfied by
the knowledge that they are merely equal in
worth to all other human beings” [8, p.304]. The
question of the human future and the ways to
harmonize the three parts of human soul — the
desire, thymos and reason — is still yet to be an-
swered: “to the extent that liberal democracy is
successful at purging megalothymia from life
and substituting for it rational consumption, we
will become last men. But human beings will
rebel at this thought. That is, they will rebel at
the idea of being undifferentiated members of a
universal and homogeneous state, each the same
as the other no matter where on the globe one
goes. They will want to be citizens rather than
bourgeois, finding the life of masterless slavery
— the life of rational consumption — in the end,
boring. They will want to have ideals by which
to live and die, even if the largest ideals have
been substantively realized here on earth, and
they will want to risk their lives even if the in-
ternational state system has succeeded in abol-
ishing the possibility of war. This is the “contra-
diction” that liberal democracy has not yet
solved” [8, p.314].

Reading Fukuyama’s book, we are faced
with his peculiar interpretation of thymos as the
driving force of history. Fukuyama interprets A.
Kojeve, who, in turn, interprets Hegel. It was
subjected to serious criticism [4]. However, crit-
icizing, we can “throw out the baby with the
bath water”. Let us remember that the whole
history of humanity with its diverse ideas and
opportunities, cultural and civilizational con-
cepts is more or less successful interpretation of
interpretations. “There are no facts, only inter-
pretations”, F. Nietzsche says. I think that the
author’s intention to consider human as an active
creator of history who might determine its final
destination is an important and valuable aspect
of “The End of History”.

Conclusions

Certainly, humanity has not reached a bright-
er future yet. Modern civilization has been fac-
ing with a serious consequence of a financial
crisis, political havoc and military conflicts, mi-
grants and refugees problem, as well as with
growing inequality that, in fact, appears to be an
unsatisfied desire for recognition. “American
democracy is finally responding to the rise of
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inequality and the economic stagnation experi-
enced by most of the population. Social class is
now back at the heart of American politics,
trumping other cleavages — race, ethnicity, gen-
der, sexual orientation, geography — that had
dominated discussion in recent elections” [6].
But it is still not too late and so far the idea of
liberal democracy has no real competitors [7].
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INPAI'HEHHA 10 BUBHAHHSA B KOHTEKCTI
YHIBEPCAJIBHOI ICTOPIi ®PEHCICA ®YKYSIMU

Beryn. @pencic @ykysama y cBoiii crnaBeTHiN kHU31 «KiHenpb icTopii Ta OCTaHHS JTIOAWHA)» HATOJIOIIYE HA TO-
My, IO JIFOJIChKA ICTOPISA MOBHHHA PO3TJILIATHCS 3 TOYKH 30py OHUTBH 1€0JIOTIH, 1110 JOCSra CBOET METU B YHIBEp-
caumizartii 3aximgHoi nibepanpHOi neMokparii. HoBa Teopist 3m00yna 6arato NpUXWIBHUKIB, SKi 3aX0OIDICHO 3yCTPLIH ii
nosiBy. OtHOYacHO BOHA OyJ1a mijifjaHa rocTpiil KpUTHIL, B KA BiZOMIIKMCS BAXJIMBI TEHIEHIIIT TOJITHYHOTO YKHUTTS,
a TaKOX 1I€0JIOTIUHI MPUCTPACTi aBTOPIB. 3aTUIIUBIIN OCTOPOHb KPUTHKY, 3aCHOBAaHY Ha T€OMOJITUYHOMY 1 ITUBLITi-
3aIifHOMY ITPOTHCTOSHHI, HEOOXIHO 3a3HAYMTH, [II0 AHTPOTIOJIOTIYHA CKIIaJ0Ba Teopii DyKysIMHU MPaKTHYHO 3HUK-
JIa 3 ToJIA 30py KpUTUKiB. MeTa. Y cTaTTi 3AiiCHEHO cripoOy AocmiauTu Teopito OyKysMu Kpi3b npusmMy dimoco §-
CBKO1 aHTPOIIOJIOTIi Ta MiJaTH aHalli3y JIIOAChKE MParHeHHs J0 BU3HaHHS y KOHTeKcTi CBiToBOI IcTOopii @yKysmu.
MeTtonoJiorisi. ABTOp BUKOPHCTOBYBaB (ilocodpchbKy repMEHEBTHKY Ta aHTPOTIOJIOTIYHUNA IHTEIPaTUBHUNA MIIXiM.
OcHoBHa yacTnHa. OyKysMa He 3aJI0BOJILHIETHCS JIMIIE EKOHOMIYHUM TPaKTYBaHHIM ICTOPIi, ITIAKPECIIIOI0UH, 110
JIIO/IMHA HE € MPOCTO €KOHOMIYHOI0 TBapHHOK. EKOHOMIYHMI PO3BUTOK HECTIPOMOXKHUH MOSICHUTH, YOMY JIIOJH
CTAarOTh MPUXWIBHAKAMHU MPHUHITAITY HAPOIHOTO CYBEpPEHITETY i TapaHTiii OCHOBHUX IPaB IIiJ YIIPABIIHHAM 3aKOHY.
ABTOp TIOBEpPTAETHCS 10 T'erelliBCBKOTO0 HEMaTepialiCTHYHOTO IMOTIIALY Ha icTOpiio, 3aCHOBAHOTO Ha OOpOTHOI 3a
Br3HaHHA. Came mparHeHHs 10 BHU3HaHHS 3 OOKy iHmmX momae OykysMma po3risgae B SKOCTI ABUTyHA icTopil i
MPUYNHA TUPaHil, KOHQIIKTIB 1 BiffH. Aie pa3oM 3 THM BOHO X IIOCTa€ SK IICHUXOJIOTIYHUH (yHZaMEHT 0aratbox
YECHOT — AyXy IPOMAASHCHKOCTI, XOpoOpocTi i cripaBeuBOCTi. IIpoTsrom Maike BCiel iCTOPIi JIFOACTBA ParHeH-
Hs 10 BU3HAHHSA He peanizoByBanocs. Ha nymxy @ykysmMu, nuie cydacHa JlibepaibHa JIeMOKpATis lae yHiBepcab-
HE BU3HAHHA BCIM JIIOASM, rapaHTYIO4W M IpaBa i 3axuinaroud ui npasa. Hosusna. Konnenuist @ykysiMu BakinBa
1 IikaBa THM, IO IPUBEPTAE YBary A0 MIHHICHOI cepH JIOIMHM, sIKa CYTTEBO BIUIMBAE Ha (POPMYBAHHS CTPYKTYPH
ocobucrocti. Ha BiqmiHy Bin TpamuuiiiHoro JyibepaiizMy, 110 CTaBUB Ha YUIbHE MICIE MaTepiali3M 1 cripaBeiu-
BICTh, aMEPUKaHCHKUI JOCTIIHUK OCHOBHUM KOMITOHEHTOM COIialbHUX TpaHcdopMallili BBaxae 60poThOy 3a BH-
3HAHHSA, JYXOBHHUH IMOMIYK JIFOACHKOI I'iTHOCTI Ta piBHOCTI/IepeBaru. Came JIIOMHA BUCTYIIAE SK IIEHTpabHA TOUYKA
LUBLII3aliiHOTO POCTOPY, OJHOYACHO HOTO TBOpPELb 1 TBOPIHHA. BHCHOBKH. 3 IUIMHOM yacy KoHuemnis OykysMu
3a3Hana cyrTeBuX 3MiH. CydacHa IUBINMI3AIlis 3ITKHYIACS 3 TOCTPOO MPOOIEMOI0 3pOCTal0d0i HEPiBHOCTI, Cepiio3-
HOIO (piHAHCOBOIO KPU3010, IMOJIITHYHUM XaOCOM 1 TOCTPHMH BiliCHKOBHMH KOH(IIIKTaMu, Ipo0JIeMOI0 MIirpaHTiB Ta
ObkentiB. OnHak i goci B cepi ineit mibepanpHa JEMOKpPATisl HE Ma€ pealbHUX KOHKYPEHTIB.

Kniouosi crnosa: ®pencic @ykysma; YHiBepcanbHa lcTopis; mparHeHHs J0 BH3HAHHS; THMOC; METajOTHMIs;
130THMis; JTibepallbHa TeMOKpATIs
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CTPEMJVIEHHME K IPUBHAHUIO B KOHTEKCTE
YHUBEPCAJIbHOU UCTOPUU ®PIHCUCA ®YKYSAMbBI

Beenenne. ®poncuc Oykysima B cBoel 3HaMeHUTOH KHUTe «KOHE HCTOPUU U MOCTIEIHUN YEIOBEK» OTMEYAET,
YTO YeJI0BEUYECKask UCTOPHUS J0JDKHA PACCMATPUBATHCS C TOUYKH 3PCHUS OUTBBI UICOJOTHIA, JOCTUTIIICH CBOCH 1IeH B
YHHBEpCaN3aliH 3alaJ HoN JuOepanbHOi aeMokpatii. HoBas Teopus mpruoOpena MHOTO CTOPOHHHKOB, KOTOPEIC
BOCTOPXKCHHO BCTPETHIIM e¢ mosiBiicHHe. OJHOBPEMEHHO OHa ObLIA MOJBEPrHYTa OCTPOM KPUTHKE, B KOTOPOI oTpa-
3WINCh BRKHBIE TCHIACHIIMH MUPOBOM MOJMTUYECKON JKU3HH, a TAKXKE MACOJIOTUYECKUE MPUCTPACTHsl aBTOpoB. Oc-
TaBUB B CTOPOHE KPUTHKY, OCHOBaHHYIO Ha TC€OMOIMTHYSCKOM U IIMBIIIU3AIIMOHHOM IIPOTHBOCTOSIHUH, HEO0XO0IUMO
OTMETHTb, YTO AHTPOTOJIOTHYECKasI COCTaBIstomas Teopur OyKysMbl MPAKTUYECKU MCUe3Nia U3 TOJsl 3peHUs KpH-
TukoB. Llesas. B craThe mpeanpuHATa MOMBITKA B3TISTHYTh Ha Teoputo DyKysMbI CKBO3b MPU3MY PIUIOCO(CKOM aH-
TPOTIOJIOTHH U TIOJIBEPTHYTH aHAIHM3Y YEJI0BEUECKOe CTPEMIICHHE K MPU3HAHUIO B KOHTEKCTE MUPOBON UCTOpUHU Dy-
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KysiMbl. MeTom0J10rusi. ABTOp HCIOJIB30Ba (HHIIOCO(MCKYI0 TEPMEHEBTHKY M aHTPOIOJOTHUCCKUH MHTEIPATHUBHBIN
moaxoa. OcHoBHAas YacTh. OyKysMa HE YIOBIETBOPSCTCS JTUIIb SKOHOMHYECKOH TPAKTOBKOH MCTOPHUH, TTOTICPKU-
Basi, YTO YEJOBEK — OTO HE MPOCTO SKOHOMHUUYECKOE KUBOTHOE. DKOHOMUYECKOE PA3BUTHE HE B COCTOSIHUU OOBsiC-
HUTH, IOYEMY JIOAN CTaHOBSTCS CTOPOHHHKAMHM IPUHIINIIA HAPOJHOTO CyBEPEHUTETA M TapaHTHIl OCHOBHBIX ITIPaB
MOJT yIpaBJICHUEM 3aKOHA. ABTOp 0OpaliaeTcsl K rereIeBCKOMY HEMAaTCPHAMCTHYCCKOMY B3Iy Ha HUCTOPHIO,
OCHOBaHHOMY Ha 0oprbe 3a mpu3HaHue. VIMEeHHO cTpemileHHe K MPU3HAHUIO CO CTOPOHBI APYrux jroaei dykysama
paccMaTpuBaeT B Ka4eCTBE JIBUTATENSI HCTOPHU M MPUYUHBI THPAHUHU, KOHQIUKTOB U BoitH. Ho BMecTe ¢ TeM OHO
K€ BBICTYIIAeT KaK NICUXOJIOTMYECKHH (DYyHIAMEHT MHOTHX NOOpoeTelNeil — yxa Irpak/IaHCTBEHHOCTH, XpabpOCTH 1
CIpaBeNTUBOCTH. Ha MPOTSHKEHUN MOYTH BCEH MCTOPHH YEIIOBEUSCTBA CTPEMIICHUE K IPU3HAHUIO HE PEai30BhIBA-
nock. [lo MHeHuro DyKysMBbl, TOJBKO COBpEMEHHas JuOepaiibHasi JAEMOKPATHs JaeT YHHBEpCaJIbHOE MpHU3HAHHE
BCEM JIFOAM, TapaHTHPYS UM IpaBa u 3amumias 3Ta npaBa. HoBu3na. Konnemus OykysMmpl BaKHA U HHTEpECHA
TEM, YTO MPUBJICKACT BHUMAaHKE K IICHHOCTHOH c(hepe 4eToBeKa, CYIIECTBEHHO BIUIONICH Ha GOPMUPOBAHHE CTPY-
KTYpBI THYHOCTH. B oT/IM4Me OT TpaAUIIMOHHOTO JHOepan3Ma, CTaBAIIETO BO TJIaBY YIila MaTepUaI3M U CIIpaBe -
JIUBOCTh, AMEPUKAHCKUN HCCIICOBATEh OCHOBHBIM KOMIIOHEHTOM COIMAJBHBIX TpaHChOpMamuii cautaeT 00pn0y
3a MMpU3HAHUC, }lyXOBHI)II\/'I IIOHUCK YCJIIOBCUCCKOIo JOCTOMHCTBA U paBeHCTBa/HpeI/IMyIHeCTBa. IMeHHO 4JenoBeK BhIC-
TYITaeT KaK MEeHTpalbHAs TOYKA IMBITU3AIIMOHHOTO IPOCTPAHCTBA, OJHOBPEMEHHO €r0 TBOPEIl U TBOpeHHE. BhIiBO-
abl. C TedeHneM BpeMeHH KoHIenus OykysaMBbl IIpeTepIiena cyecTBeHHble n3MeHeHnss. CoBpeMeHHas [IMBUIIN3a-
UL CTOJKHYNACh C OCTPOi mpoOIeMoil pacTymiero HepaBeHCTBA, CEPhE3HBIM (PHHAHCOBBIM KPU3HCOM, ITOTUTHYEC-
KHM Xa0COM ¥ OCTPBIMU BOCHHBIMU KOH(DJIMKTaMU, MPOOIEMOM MUTPAHTOB U OexeHiieB. OIHAKO JI0 CUX Hop B che-
pe uneit nubepanbHas AEMOKPATHs HE IMEET PEATbHBIX KOHKYPEHTOB.

Knrouesvie cnoga: ®@poncuc Oykysma; YHuUBepcanbHas Vcropus; cTpemiieHne K MPU3HAHUIO; TUMOC; Merajao-
TUMUS; H30 TUMUSL, THOSpANTbHAS IEMOKPATHS
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